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Abstract

The central truth and the core point of the Biblical message in its entirety
Is to present to people a monotheistic God who rules both in the affairs of
men and that of heaven; hence the concept of Biblical religion is deep-
rooted on the foundation of God is one and He is to be worshipped as the
true eternal triune God of all time. Man is expected to holistically serve
and worship this triune God revealed in the Holy Bible as one God with
all his heart, his mind, his strength, and his soul. This study therefore
aims at elucidating the fact that the central truth of Biblical religion is the
worship of one triune God who historically has made Himself manifest in
several ways to the nation of Israel and to the entire universe through the
works of His creation. The study will present a thorough exegesis on
Deuteronomy 6:4-13 which is the key point of the research work. The
research will apply hermeneutical and qualitative methods to bring out
the true meaning of the text. The research work will add flavour to
academia as reference material, and hence its significance is tremendous
to Christianity in such a contemporary globalized and modernized
Godless society.
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Introduction

There are numerous religions in the world today, some with written
scripture and others without any literature. The concept of Biblical
religion is that of monotheistic movement which the Israelites were
instructed to worship One and only true God-Yahweh. This movement
began in Egypt where the Israelites have lived as slaves for about four
hundred and thirty (430) years (Exodus 12:40),' before their holy cry
went up to heaven and God heard their cry. God used Moses to lead this
movement and God gave Moses Laws or Commandments written in two
tablets. The first chapter of the commandments did not mince words but
went straight to present God as one and only true God whom Israel must
worship diligently while desisting from polytheistic religion or paganism.
We observed in Exodus 20:2-5 where God elucidated to Moses that He is
One LORD; therefore, Israel should take heed not to mix worshipping
Him with the worship of images or idols.? Bearing in mind that He would
hold the iniquities of those who lust after worshipping images up to their
children down to third and fourth generations. The Hebrew text reads thus
“Yisrael, Yehovah Eloheinu, Yehovah achad.” Which bears the English
translation as “Israel, hear! Jehovah, our God, is one Jehovah,” or
“Jehovah is our God, Jehovah is one.”® These sentences present God to

Israel in singular noun indicating the Monotheistic nature of the



Israelites’ Religion. Christianity which is an offshoot of Judaism also
upheld the same concept of a monotheistic belief of one God despite the
Trinitarian controversy,* which many have viewed as polytheism or the
worship of three gods and tends to see Christianity as an adulterated
religion. But this paper is here to prove that both Judaism and Christianity
upheld the belief in one God and hence, monotheistic religions. God’s
expectation from the Israelites is that they should love Him with the
totality of their being which include the heart, soul, body, action, desire,

intent, and every reflection should be on Jehovah God.®

Background To The Book Of Deuteronomy

The book of Deuteronomy identifies its content with Moses which was
delivered to the Israelites at Mount Sinai in the wilderness as they journey
to Canaan Land (31:9).% According to the commentary from Spirit Filled
Life Bible, Moses’ name appeared nearly forty times; indicating the
authenticity of the book that it was written by Moses and delivered to the
priests. It further authenticates that both Jewish and Samaritan traditions
are unanimous in identifying that Moses was the Author of the book and
that the last chapter of the book which contains the account of Moses’
death must have been probably written by Joshua, Moses’ intimate

friend.”



Date Of Writing

The Spirit Filled Study Bible in its introductory part to the book of
Deuteronomy acknowledged the fact that the exodus of the Israelites from
Egypt was in about 1440 B. C. and that most likely they arrived the plains
of Moab where Deuteronomy was written in 1400 B. C. on the occasion
of speaking of its content to the people in the eleventh month, and on the
first day of the month; and in the fortieth year of their sojourn and
perambulation in the wilderness (1:3).2 If this claim was true, it is
scholarly agreeable that the book of Deuteronomy would have actually
been written in 1400 BC just shortly before the death of Moses and
Joshua taking the mantle of leadership as Jehovah has instructed to
accomplish the journey into Canaan Land; hence it covers the period of
less than two months as many scholars have suggested, including the

thirty (30) days of mourning Moses’ death.®

Content And Purpose

At this critical moment of entering the Promised Land, though Moses was
forbidden to enter the Land because of his disobedience, and most of the
people that were about to enter the Promised Land were the children
given birth to, while the Israelites were sojourning in the wilderness,

there was need for Moses to remind this new generation of Israel the



uniqueness of God’s Covenant with them and the uniqueness of
upholding the monotheistic worship of Yahweh. Hence this was Moses’
farewell speech as he was not going to enter the Promised Land, he
crystally made it clear with them about God’s faithfulness throughout
history and he reminded them of the unique Covenant relationship with
God.!® By critical thinking and going by the experiences Moses had with
the Israelites within the forty years journey through the wilderness,
Israel’s greatest temptation in the new land would be to forsake God and
take up the worship of the Canaanite idols.!* This made him to re-
emphasize how sacrosanct it was for the Israelites to maintain a
monotheistic worship of God, let’s they invoke God’s wrath on

themselves.1?

To this effect, Moses was specifically more concerned for the
perpetuation of the covenant relationship between Israel and God, hence
he prepares the nation of Israel for new life in the Promised Land,
expounding heavily on the commandments and the injunctions which
God had given in His covenant.® He maintained that obedience to God is
indeed equated with life, blessings, good health, and prosperity. But
disobedience is equated with death, curses, diseases, and poverty.!* The
covenant would show them the way to live in fellowship with God and

with each other. This can’t happen until they submit totally to God, hence



Moses emphasized the need for them to love God with their hearts,

strengths, minds, souls, body, and spirit (Deut. 6:5-6).%>

Contextual And Textual Meaning Of Deuteronomy 6:4-9

Deuteronomy consists of four different orations spoken by Moses
emphasizing: keeping of the Law, the covenant between God and his
people, blessings and curses, and reminder to keep the law.® Therefore,
the book is viewed as parenetic or is homiletically in tone.!” The bulk of
the book focuses on the importance of keeping the law as a manifest
token of the existent covenant between Yahweh and Israel.’®* Moses
stresses the fact if Israel lives according to the will of God, then blessings
will ensue, inversely if the will of God is not followed, curses will therein
be accrued.®

The book of Deuteronomy is similar to Hittite treaty texts which describe
the relationship between a Suzerain and a Vassal.?® A Hittite treaty texts
contains a preamble, historical prologue, a general stipulation, specific
stipulation, blessings and curses, and witnesses.?* All these aspects can be
seen in Deuteronomy, even though Deuteronomy goes beyond a mere
Hittite similarity but emphasizes the covenant with God.?? Deuteronomy
6:4-9 is contained in the oration/general stipulation. The section in which
6:4-9 is found presents general principles that must be followed in the

covenant as follows:.2



The first general principle which Moses reviewed, is keeping God’s
commandments. The second principle is recognizing who God is always
and the need to be faithful to him.?* The Third principle is, not making
unnecessary treaties with foreigners. The Fourth principle is that the Lord
alone is the source of blessing. The Fifth principle is love which must be
acted out and the Sixth principle is the importance of keeping the
commandments of God.?® Deuteronomy 6:4-9 is a self-contained unit
marked by “Hear O Israel” in v. 4 and a paragraph marker called a
setumah in v. 92 In Jewish thought, the text was important as a
fundamental teaching that God is one and thus it was the duty of every
parent to know it and to teach their children this Biblical Religious
truth.?” Thus education seen in the covenant context was for the purposes
of propagating a faithful covenant relationship with God which both
teacher and the one taught needed to be in right standing with God which
is a proper and acceptable Biblical Religion.?
Exegesis And Interpretation Of Deuteronomy 6:4-9

The passage begins with a verb? which shows a command for all the
people to give their ears and listen to the words which Yahweh
commanded through Moses.® At the affirmation of the sovereignty and
the monotheistic nature of God, the people are reminded of the covenant
they have with Yahweh. The reference to Yahweh as One and the only

true God is made contextually with the message of a monotheistic
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religion being delivered at that time and even now.3! According to the
Old Testament reports, the expression indicates the call of God in seeking
the audience of man in each time. Therefore, the injunction “Hear O
Israel: The Lord our God, the Lord is one” presents an educational focus
on Monotheism. The focus here is for teaching to know God.*? The
knowledge of the Lord leads to the blessings of the Lord who gives
wisdom from His mouth. From the Lord’s message comes knowledge and
understanding (Prov 2:6).3® The v. 5 also begins with an injunction; A
particle conjunction with a verb in the consecutive, perfect, second
person, masculine, and singular in form which means “you shall love.”34
Israel is called to love God as a genuine and kind response to His loving
nature showed towards them. They are to adhere to the commandments
He has given them.® The kind of love required here is holistic in nature.
It involves all the body parts and senses. the love for God is to help them
keep the words spoken (v. 6).% Its goal for Israel’s adherence to the
commandments of God to the next generation is to foster the love of God
expressed in loyalty and obedience.®” To love God is to answer to a
unique claim, to be obedient, to keep the Laws of God, to heed them and
to hear the voice of God, and to serve Him and humanity. The term love

refers to obedience from the heart involving all the being of a person.® In

the New Testament, this point is reiterated in John 14:15 where Jesus



echoes this relationship between love and obedience: “If you love me,

you will obey what I command.”*® Robert W. Pazmino points out that:

The love of God is expressed in obedience to God’s commandments
and in giving oneself wholly (heart, soul, mind, and strength).
Teaching is to be incisive in challenging hearers to such a total life
response to God characterized by heartfelt devotion. This teaching was
the responsibility of parents, yet this goal has significance for all forms
of education.*

Thus, Moses is described as exhorting the people of Israel to remember
God’s activities in their history, to teach God’s commands, and, above
all, to love, fear, and serve God. “You shall love the Lord your God with
all your heart, with all your soul, and with all your might.” This presents
a unique atmosphere of teaching which entails dynamic Love. The scope
presented here can be seen as comprehensive and holistic.*

In verse 6, “These words which I command you today shall be in your
heart.” These emphasize the source from which the education of the
people was to be effected. The written Word, illustrated Word, and living
Word of God is to be employed in teaching.*? This source of the educated
had to be completed with the usage of a special instrument, that is, a
committed parent-teacher.

you shall “as translated in verse 7 is a phrase to teach them diligently to
the children” can be seen as central in the teaching and learning process.*?
The Hebrew root connotes continuous or repeated effort in teaching.3* It
should not only suffice for a short period of time, but it should be carried

out daily and always. With the following phrase confirming and stressing
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on how the teaching should be done. In the house, when you walk by the
way, when you lie down, and when you rise. This involves every aspect
of the daily life of the individual .*
Therefore, the process of education is to be diligent and excellent and
receptive and active. The word of God is to be assiduously used to bring
out the best amongst the people of God. The setting in which these are
carried out is the linkage of theory and practice through prime moments
for learning. When these are done both the educator and the student
actualize the purpose of education. This denotes that education demands
cognizant design, effecting, and assessing of educational experiences.*
How the teaching and learning experience is to be done is what is set in
verse 8-9. The passage reads “You shall bind them as a sign on your
hand, and they shall be on frontlets between your eyes. You shall write
them on the doorposts of your house and on your gates.” This shows the
involvement of the sense and the holistic aspect of man. These are
physical development, intellectual growth, spiritual maturity, and social
interaction.*” When these areas are not fully developed, then education
has not achieved its right goal and purpose on the individual. The phrases
of the passage in vv. 8-9 show the relations to the areas.*® Frontier
Physical hand, upon sign, upon Writing: “Intellectual eyes between
doorpost Spiritual; and writing upon the gates Social. The task of

educating the people to know and love God was delegated not only to a
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special class of teachers, the priests, and the Levites but to all the people
with much emphasis placed on parents.*°
Educational And Missiological Implications

The implications for education and mission are thus. First education and
mission must be centered on one God. As shown above education in
Israel was for the purpose of maintaining a right relationship with God.>°
Both student and teacher were in a covenant relationship with God. Thus,
for Africans, education and Mission must be rooted and based on leading
teacher and student to a deeper knowledge of God.>* Furthermore, this
knowledge of God is not mere intellectual assent but one that involves
loving commitment to him. If this is achieved, then it safely be said that
one has taught and is a teacher.>?

Second, the written Word, illustrated Word, and living Word of God is to
be employed in teaching. As a source of intellectual development, the
bible is essential.>® Thus; teachers are mandated to know the bible for
themselves and must lead students to know the bible and its claims on
their lives. Besides being a book about God yet the bible touches on other
elements of learning. The bible informs on creation, social sciences,
history etc.>

Third, education and missions must be holistic. Thus, curriculums and
extracurricular activities need to be designed to ensure holistic

development. This can be achieved with involvement of different

11



qualified professionals just as in Israel the education was delegated to the
whole society.>®

Fourth, this passage presents a model for teaching, especially of a
monotheistic God. Model is only suggestive in nature but can be refined
by professional educators.®® The model can be termed the holistic model
for teaching. Firstly, in this model the student is taught to know and love
God supremely and must align one life to the principles taught in the
word of God.>” The curriculum must be holistic to develop the
intellectual, spiritual, physical, and social dimensions.>® The scriptures
must be leaned upon to understand what it really means to develop
aforementioned dimensions. And lastly all members of a community must
be involved in the teaching process. This includes the school itself, the
students, the chaplain or spiritual leader of the school, and the parents.>®
The grand design of all the institutions prescribed to Israel was to form a
religious people, whose national character should be distinguished by that
fear of the Lord their God which would ensure their divine observance of
His worship and their steadfast obedience to His will.®® The basis of their
monotheistic religion was an acknowledgment of the unity of God with
the understanding and the love of God in the heart (De 6:4, 5).%
Compared with the religious creed of all their contemporaries, how sound
in principle, how elevated in character, how unlimited in the extent of its

moral influence on the heart and habits of the people!®? Indeed, it is
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precisely the same basis on which rests the purer and more spiritual form
of it which Christianity exhibits (Mt 22:37, Mrk. 12:30; Lu 10:27).%
Moreover, to help in keeping a sense of religion in their minds, it was
commanded that its great principles should be carried about with them
wherever they went, as well as meet their eyes every time they entered
their homes.®* A further provision was made for the earnest inculcation of
them in the minds of the young by a system of parental training, which
was designed to associate religion with all the most familiar and oft-
recurring scenes of domestic life.®” It is probable that Moses used the
phraseology in De 6:7 merely in a figurative way, to signify assiduous,
earnest, and frequent instruction; and perhaps he meant the metaphorical
language in De 6:8 to be taken in the same sense also.®® But as the
Israelites interpreted it literally, many writers suppose that a reference
was made to a superstitious custom borrowed from the Egyptians, who
wore jewels and ornamental trinkets on the forehead and arm, inscribed
with certain words and sentences, as amulets to protect them from
danger.®® These, it has been conjectured, Moses intended to supersede by
substituting sentences of the law; and so, the Hebrews understood him,
for they have always considered the wearing of the Tephilim, or frontlets,
a permanent obligation.”” The form was as follows: Four pieces of
parchment, inscribed, the first with Exod. 13:2-10; the second with Exod.

13:11-16; the third with Deut. 6:1-8; and the fourth with Deut. 11:18-21,
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were enclosed in a square case or box of tough skin, on the side of which
was placed the Hebrew letter (shin), and bound round the forehead with a
thong or ribbon.”* When designed for the arms, those four texts were
written on one slip of parchment, which, as well as the ink, was carefully
prepared for the purpose.”? With regard to the other usage supposed to be
alluded to, the ancient Egyptians had the lintels and imposts of their doors
and gates inscribed with sentences indicative of a favorable omen
(Wilkinson);”® and this is still the case, for in Egypt and other
Mohammedan countries, the front doors of houses (in Cairo, for instance)
are painted red, white, and green, bearing conspicuously inscribed upon
them such sentences from the Koran, as "God is the Creator,"” "God is
one, and Mohammed is his prophet."”* Moses designed to turn this
ancient and favorite custom to a better account and ordered that, instead
of the former superstitious inscriptions, there should be written the words
of God, persuading, and enjoining the people to hold the laws in perpetual
remembrance that God is one.”™

Conclusion

The exegetical approach to Deut. 6:4-13 has revealed that the Old
Testament concept of education was centered on a covenantal
relationship that Israel had with Yahweh. Teaching was for the purpose of

promulgating Israel’s knowledge of a monotheistic religion and loving
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service of the creator. Thus, to teach was not optional but was essential to

the life and praxis of Israel.”

15



BIBLIOGRAPHY

Albertz, Rainer (1994) (Vandenhoeck & Ruprecht 1992). A
History of Israelite Religion, Volume 1. From the
Beginnings to the End of the Monarchy. Westminster John
Knox Press. ISBN 978-0-664-22719-7. Archived from the
original on 1 July 2023. Retrieved 1 November 2020.

Albertz, Rainer (1994) (Vanderhoek & Ruprecht 1992). A History
of Israelite Religion, Volume Il: From the Exile to the
Maccabees. Westminster John Knox Press. ISBN 978-0-664-
22720-3. Archived from the original on 1 July 2023.
Retrieved 1 November 2020.

Albertz, Rainer (2003a). Israel in Exile: The History and Literature
of the Sixth Century B.C.E. Society of Biblical Literature.
ISBN 978-1-58983-055-4. Archived from the original on 1
July 2023. Retrieved 1 November 2020.

Albertz, Rainer; Becking, Bob, eds. (2003b). Yahwism After the
Exile: Perspectives on lIsraelite Religion in the Persian Era.
Koninklijke Van Gorcum. ISBN 978-90-232-3880-5.
Archived from the original on 1 July 2023. Retrieved 1
November 2020.

Amit, Yaira ; et al., eds. (2006). Essays on Ancient Israel in its
Near Eastern Context: A Tribute to Nadav Naaman.
Eisenbrauns ISBN 978-1-57506-128-3. Archived from the
original on 1 July 2023. Retrieved 1 November 2020.

Avery-Peck, Alan; et al., eds. (2003). The Blackwell Companion to
Judaism. Blackwell. ISBN 978-1-57718-059-3. Archived
from the original on 1 July 2023. Retrieved 1 November
2020.

Barstad, Hans M. (2008). History and the Hebrew Bible. Mohr Sie
beck. ISBN 978-3-16-149809-1.

Becking, Bob, ed. (2001). Only One God? Monotheism in Ancient
Israel and the Veneration of the Goddess Asherah. Sheffield
Academic Press. ISBN 978-1-84127-199-6. Archived from
the original on 1 July 2023. Retrieved 14 August 2015.

Becking, Bob; Korbel, Marjo Christina Annette, eds. (1999). The
Crisis of Israelite Religion: Transformation of Religious
Tradition in Exilic and Post-Exilic Times. Brill. ISBN 978-
90-04-11496-8. Archived from the original on 1 July 2023.
Retrieved 1 November 2020.

Bedford, Peter Ross (2001). Temple Restoration in Early
Achaemenid Judah. Brill. ISBN 978-90-04-11509-5.

16



Ben-Sasson, H.H. (1976). A History of the Jewish People. Harvard
University Press. ISBN 0-674-39731-2.

Blenkinsopp, Joseph (1988). Ezra-Nehemiah: A Commentary.
Eerdmans. ISBN 978-0-664-22186-7. Archived from the
original on 1 July 2023. Retrieved 14 August 2015.

Blenkinsopp, Joseph (2003). "Bethel in the Neo-Babylonian
Period". In Blenkinsopp, Joseph; Lipschitz, Oded (eds.).
Judah and the Judeans in the Neo-Babylonian Period.
Eisenbrauns. ISBN 9781575060736.

Blenkinsopp, Joseph (2009). Judaism, the First Phase: The Place of
Ezra and Nehemiah in the Origins of Judaism. Eerdmans.
ISBN 978-0-8028-6450-5. Archived from the original on 1
July 2023. Retrieved 14 August 2015.

Brett, Mark G. (2002). Ethnicity and the Bible. Brill. ISBN 978-0-
391-04126-4.

Bright, John (2000). A History of Israel. Westminster John Knox
Press. ISBN 978-0-664-22068-6. Archived from the original
on 1 July 2023. Retrieved 1 November 2020.

Cahill, Jane M. (1992). "Jerusalem at the Time of the United
Monarchy"”. In Vaughn, Andrew G.; Killebrew, Ann E.
(eds.). Jerusalem in Bible and Archaeology: The First
Temple Period. Sheffield. ISBN 9781589830660. Archived
from the original on 1 July 2023. Retrieved 14 August 2015.

Coogan, Michael D., ed. (1998). The Oxford History of the
Biblical World. Oxford University Press. ISBN 978-0-19-
513937-2. Archived from the original on 1 July 2023.
Retrieved 1 November 2020.

Coogan, Michael D. (2009). A Brief Introduction to the Old
Testament. Oxford University Press. ISBN 978-0-19-
533272-8. Archived from the original on 1 July 2023.
Retrieved 8 May 2023.

Coote, Robert B.; Whitelam, Keith W. (1986). "The Emergence of
Israel: Social Transformation and State Formation Following
the Decline in Late Bronze Age Trade". Semeia (37): 107-
47.

Davies, Philip R. (2015). In Search of 'Ancient Israel: A Study in
Biblical Origins (2nd ed.). New York: Bloomsbury T&T
Clark. ISBN 978-0-56766-299-6. Archived from the original
on 1 July 2023. Retrieved 8 May 2023.

Davies, Philip R. (2006). "The Origin of Biblical Israel”. In Amit,
Yaira ; et al. (eds.). Essays on Ancient Israel in its Near
Eastern Context: A Tribute to Nadav Naaman. Eisenbrauns
ISBN 9781575061283.

17



Day, John (2002). Yahweh and the Gods and Goddesses of
Canaan. Sheffield Academic Press. ISBN 978-0-8264-6830-
7.

Dever, William (2003). Who Were the Early Israelites and Where
Did They Come From? Eerdmans. ISBN 978-0-8028-0975-
9. Archived from the original on 1 July 2023. Retrieved 14
August 2015.

Dever, William G. (2012). The Lives of Ordinary People in
Ancient Israel: Where Archaeology and the Bible Intersect.
Eerdmans. ISBN 978-0-8028-6701-8. Archived from the
original on 3 April 2023. Retrieved 28 May 2023.

Dever, William (2017). Beyond the Texts: An Archaeological
Portrait of Ancient Israel and Judah. SBL Press. ISBN
9780884142171. Archived from the original on 1 July 2023.
Retrieved 8 May 2023.

Dunn, James D.G; Rogerson, John William, eds. (2003). Eerdmans
commentary on the Bible. Eerdmans. ISBN 978-0-8028-
3711-0. Archived from the original on 1 July 2023.
Retrieved 1 November 2020.

Edelman, Diana (2002). "Ethnicity and Early Israel”. In Brett,
Mark G. (ed.). Ethnicity and the Bible. Brill. ISBN 978-
0391041264,

Faust, Avraham (2016). Israel's Ethnogenesis: Settlement,
Interaction, Expansion and Resistance. Routledge. ISBN
978-1-134-94208-4. Archived from the original on 1 July
2023. Retrieved 28 May 2023.

Finkelstein, Neil Asher; Silberman (2001). The Bible Unearthed.
Simon and Schuster. ISBN 978-0-7432-2338-6. Archived
from the original on 1 July 2023. Retrieved 14 August 2015.

Frevel, Christian (2023). History of Ancient Israel. SBL Press.
ISBN 978-1-62837-514-5. Archived from the original on 1
May 2023. Retrieved 27 April 2023.

Gnuse, Robert Karl (1997). No Other Gods: Emergent Monotheism
in Israel. Sheffield Academic Press. ISBN 978-1-85075-657-
6.

Golden, Jonathan Michael (2004a). Ancient Canaan and Israel: An
Introduction. Oxford University Press. ISBN 978-0-19-
537985-3.

Golden, Jonathan Michael (2004b). Ancient Canaan and Israel:
New Perspectives. ABC-CLIO. ISBN 978-1-57607-897-6.

Grabbe, Lester L. (2004). A History of the Jews and Judaism in the
Second Temple Period. T&T Clark International. ISBN 978-

18



0-567-04352-8. Archived from the original on 1 July 2023.
Retrieved 14 August 2015.

Grabbe, Lester L., ed. (2008). Israel in Transition: From Late
Bronze Il to Iron Ila (c. 1250-850 B.C.E.). T&T Clark
International. ISBN 978-0-567-02726-9.

Joffe, Alexander H. (2002). "The Rise of Secondary States in the
Iron Age Levant". Journal of the Economic and Social
History @ of the Orient. 45 (4):  425-467.
doi:10.1163/156852002320939311. JSTOR 3632872.

Keimer, Kyle H.; Pierce, George A., eds. (2022). The Ancient
Israelite World. Taylor & Francis. ISBN 978-1-000-77324-
8. Archived from the original on 16 May 2023. Retrieved 27
April 2023.

Kelle, Brad E.; Strawn, Brent A., eds. (2020). The Oxford
Handbook of the Historical Books of the Hebrew Bible.
Oxford University Press. ISBN 978-0-19-026116-0.
Archived from the original on 13 May 2023. Retrieved 31
March 2023.

Killebrew, Ann E. (2005). Biblical Peoples and Ethnicity: An
Archaeological Study of Egyptians, Canaanites, and Early
Israel, 1300-1100 B.C.E. Society of Biblical Literature.
ISBN 978-1-58983-097-4. Archived from the original on 1
July 2023. Retrieved 1 November 2020.

King, Philip J.; Stager, Lawrence E. (2001). Life in Biblical Israel.
Westminster John Knox Press. ISBN 0-664-22148-3.

Knauf, Ernst Axel; Niemann, Hermann Michael (2021).
Geschichte Israels und Judaism Alter tum (in German).
Walter de Gruyter. ISBN 978-3-11-041168-3. Archived
from the original on 26 April 2023. Retrieved 27 April 2023.

Kuhrt, Amélie (1995). The Ancient Near East c. 3000-330 C.
Routledge. ISBN 978-0-415-16763-5.

Lehman, Gunnar (1992). "The United Monarchy in the
Countryside". In Vaughn, Andrew G.; Killebrew, Ann E.
(eds.). Jerusalem in Bible and Archaeology: The First
Temple Period. Sheffield. ISBN 9781589830660. Archived
from the original on 1 July 2023. Retrieved 14 August 2015.

Lemaire, Andre (2023). "Israel and Judah (c.931-587 BCE)". In
Hoyland, Robert G.; Williamson, H. G. M. (eds.). The
Oxford History of the Holy Land. Oxford University Press.
ISBN 978-0-19-288687-3. Archived from the original on 1
July 2023. Retrieved 28 May 2023.

19



Lemche, Niels Peter (1998). The Israelites in History and
Tradition. Westminster John Knox Press. ISBN 978-0-664-
22727-2.

Levy, Thomas E. (1998). The Archaeology of Society in the Holy
Land. Continuum International Publishing. ISBN 978-0-
8264-6996-0. Archived from the original on 1 July 2023.
Retrieved 1 November 2020.

Lipschitz, Oded (2005). The Fall and Rise of Jerusalem.
Eigenbranes. ISBN 978-1-57506-095-8. Archived from the
original on 1 July 2023. Retrieved 1 November 2020.

Lipschitz, Oded; Vanderhoof, David (2006). "Yehud Stamp
Impressions in the Fourth Century B.C.E.". In Lipschitz,
Oded; et al. (eds.). Judah and the Judeans in the Fourth
Century B.C.E. Eisenbrauns. ISBN 9781575061306.

Mazar, Amihay (2007). "The Divided Monarchy: Comments on
Some Archaeological Issues”. In Schmidt, Brian B. (ed.).
The Quest for the Historical Israel. Society of Biblical
Literature. ISBN 9781589832770. Archived from the
original on 1 July 2023. Retrieved 14 August 2015.

Mays, James Luther ; et al., eds. (1995). OIld Testament
Interpretation. T&T Clarke. ISBN 978-0-567-29289-6.
McNutt, Paula (1999). Reconstructing the Society of Ancient
Israel. Westminster John Knox Press. ISBN 978-0-664-
22265-9. Archived from the original on 1 July 2023.

Retrieved 14 August 2015.

Merrill, Eugene H. (1995). "The Late Bronze/Early lIron Age
Transition and the Emergence of Israel”. Bibliotheca Sacra.
152 (606): 145-62.

Meyers, Carol (2013). Rediscovering Eve: Ancient Israelite
Women in Context. Oxford University Press. ISBN 978-0-
19-991078-6. Archived from the original on 1 July 2023.
Retrieved 28 May 2023.

Middlemas, Jill Anne (2005). The Troubles of Temple less Judah.
Oxford University Press. ISBN 978-0-19-928386-6.

Miller, James Maxwell; Hayes, John Haralson (1986). A History of
Ancient Israel and Judah. Westminster John Knox Press.
ISBN 0-664-21262-X. Archived from the original on 1 July
2023. Retrieved 14 August 2015.

Miller, Robert D. (2005). Chieftains of the Highland Clans: A
History of lIsrael in the 12th and 11th Centuries B.C.
Eerdmans. ISBN 978-0-8028-0988-9. Archived from the
original on 1 July 2023. Retrieved 1 November 2020.

20



Niditch, Susan, ed. (2016). The Wiley Blackwell Companion to
Ancient Israel. John Wiley & Sons. ISBN 978-0-470-65677-
8. Archived from the original on 1 June 2023. Retrieved 27
April 2023.

Niehr, Herbert (1999). "Religio-Historical Aspects of the Early
Post-Exilic Period". In Becking, Bob; Korbel, Marjo
Christina Annette (eds.). The Crisis of Israelite Religion:
Transformation of Religious Tradition in Exilic and Post-
Exilic Times. Brill. ISBN 978-9004114968.

Nodet, Etienne (1999) (Editions du Cerf 1997). A Search for the
Origins of Judaism: From Joshua to the Mishnah. Sheffield
Academic Press. ISBN 978-1-85075-445-9. Archived from
the original on 1 July 2023. Retrieved 14 August 2015.

Pitkdnen, Pekka (2004). "Ethnicity, Assimilation and the Israelite
Settlement” (PDF). Tyndale Bulletin. 55 (2): 161-82.
doi:10.53751/001c.29171. S2CID 204222638. Archived
from the original (PDF) on 17 July 2011.

Red mount, Carol A. (2001) [1998]. "Bitter Lives: Israel in and out
of Egypt". In Coogan, Michael D. (ed.). The Oxford History
of the Biblical World. Oxford and New York: Oxford
University Press. pp. 58-89. ISBN 9780195139372.
Archived from the original on 3 April 2023. Retrieved 26
June 2023.

Silberman, Neil Asher; Small, David B., eds. (1997). The
Archaeology of Israel: Constructing the Past, Interpreting the
Present. Sheffield Academic Press. ISBN 978-1-85075-650-
7. Archived from the original on 1 July 2023. Retrieved 1
November 2020.

Smith, Mark S. (2001). Untold Stories: The Bible and Ugaritic
Studies in the Twentieth Century. Hendrickson Publishers.

Smith, Mark S. (2002) [Harper & Row 1990]. The Early History of
God. Eerdmans. ISBN 978-0-8028-3972-5. Archived from
the original on 1 July 2023. Retrieved 1 November 2020.

Sogging, Michael J. (1998). An Introduction to the History of
Israel and Judah. Paideia. ISBN 978-0-334-02788-1.
Archived from the original on 1 July 2023. Retrieved 1
November 2020.

Stager, Lawrence E. (1998). "Forging an lIdentity: The Emergence
of Ancient Israel”. In Coogan, Michael D. (ed.). The Oxford
History of the Biblical World. Oxford University Press.
ISBN 9780195139372. Archived from the original on 1 July
2023. Retrieved 14 August 2015.

21



Thompson, Thomas L. (1992). Early History of the Israelite
People. Brill. ISBN 978-90-04-09483-3.

Tubb, Jonathan N. (1998). Canaanites. University of Oklahoma
Press. p. 40. ISBN 0-8061-3108-X.

Vanderkam, James (2022). An introduction to early Judaism (2nd
ed.). Eerdmans. ISBN 978-1-4674-6405-5. Archived from
the original on 25 March 2023. Retrieved 27 April 2023.

Van der Toorn, Karel (1996). Family Religion in Babylonia, Syria,
and Israel. Brill. ISBN 978-90-04-10410-5. Archived from
the original on 1 July 2023. Retrieved 1 November 2020.

Van der Toorn, Karel; Becking, Bob; Van der Horst, Pieter Willem
(1999). Dictionary of Deities and Demons in the Bible (2d
ed.). Koninklijke Brill. ISBN 978-90-04-11119-6. Archived
from the original on 1 July 2023. Retrieved 1 November
2020.

Wylen, Stephen M. (1996). The Jews in the Time of Jesus: An
Introduction. Paulist Press. ISBN 978-0-8091-3610-0.

Zevit, Ziony (2001). The Religions of Ancient Israel: A Synthesis
of Parallactic Approaches. Continuum. ISBN 978-0-8264-
6339-5. Archived from the original on 27 April 2023.
Retrieved 27 April 2023.

22



