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Abstract 

This study examines the sociocultural and political challenges impeding the advancement of the 

Gospel in Ebiraland, a region in central Nigeria with a rich cultural heritage and complex socio-

political dynamics. Fifteen key challenges are identified, including the persistence of traditional 

religious beliefs, the influence of masquerade festivals associated with violence, clan loyalty and 

ethnic factionalism, syncretism, patriarchal structures, low literacy levels, political manipulation aof 

cultural events, and insecurity. These factors collectively hinder effective evangelism and Christian 

mission in the area. The study further proposes fifteen strategic ways forward to address these 

challenges, emphasizing the need for contextualization and inculturation of the Gospel, engagement 

with traditional leaders, youth empowerment, peacebuilding, strengthening Christian education, 

promoting gender inclusiveness, and fostering collaboration between church and government. 

Additionally, it advocates for the reformation of cultural festivals to align with Christian values, the 

use of media and technology for evangelism, and training church leaders in socio-political 

awareness. The article underscores the importance of holistic mission approaches that integrate 

spiritual and social development and support indigenous expressions of Christianity. Ultimately, it 

calls for collective efforts among church leaders, traditional authorities, government, and 

communities to create an enabling environment for the  transformative impact in Ebiraland. This 

comprehensive exploration contributes to the understanding of how Christianity can thrive in 

culturally complex and politically sensitive contexts. 

Keywords: Ebiraland, Gospel advancement, sociocultural challenges, political challenges, 

contextualization 

Introduction 

Ebiraland, situated in Kogi State, Nigeria, is home to the Ebira people, a culturally rich ethnic group 

with a complex religious history. Traditionally, the Ebira practised African traditional religion 

centered on a supreme deity known as Ohomorihi and veneration of ancestors  However, the 

religious landscape has dramatically evolved over the past century, with Christianity becoming 

predominant since the early 1900s, followed by the gradual spread of Christianity. The introduction 

and spread of Islam coincided with colonial incursions and socio-political changes, significantly 

influencing the region’s cultural and religious dynamics (Mohammed, 1992; Kogi Reports, 2019).  

Christianity, introduced through missionary activities, has faced numerous socio-cultural and 

political barriers that have limited its growth and acceptance. These challenges include the 

entrenched influence of Islam, persistent traditional practices, political manipulation of religious 

identities, and socio-economic factors such as youth unemployment and limited educational 

opportunities. Understanding these challenges is critical for developing effective strategies to 

advance the Gospel in Ebiraland. This paper critically examines the socio-cultural and political 

obstacles hindering Gospel advancement in Ebiraland and proposes practical ways forward. It draws 

on historical accounts, contemporary research, and religious studies to provide a comprehensive 
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analysis of the issues and recommend solutions that foster religious harmony and community 

development. 

The Advent and Spread of Christianity in Ebiraland 

Ebiraland, located in present-day Kogi State, Nigeria, is the homeland of the Ebira people, a 

culturally rich ethnic group with a history deeply rooted in traditional religious practices. The spread 

of Christianity in Ebiraland represents a significant transformation in the region's religious, social, 

and cultural landscape. This study explores the historical context, mechanisms, challenges, and 

impacts of Christianity’s introduction and expansion in Ebiraland, emphasizing the interplay 

between indigenous traditions and the new faith. Drawing on historical accounts, scholarly works, 

and cultural analyses, this essay provides a comprehensive examination of how Christianity took 

root in Ebiraland, reshaping its identity while coexisting with traditional beliefs. 

Before the arrival of Christianity, the Ebira people practiced a traditional religion centered 

on the worship of ancestral spirits, deities, and a supreme being known as Ohomorihi. This spiritual 

framework was deeply integrated into the social, political, and cultural fabric of Ebiraland. The 

Ebira worldview emphasized communal harmony, respect for ancestors, and rituals that reinforced 

social cohesion (Adega, 2018). Shrines, masquerades, and festivals like Echeane and Echane played 

significant roles in religious life, serving as mediums for spiritual communication and cultural 

expression (Ohiare, 1988). 

The early 20th century marked a period of significant change in Ebiraland due to British 

colonial rule, which introduced new administrative structures, trade routes, and missionary 

activities. The colonial presence disrupted traditional governance systems, such as the authority of 

the Ohinoyi (traditional ruler), and created opportunities for external religious influences to 

penetrate Ebiraland (Adega, 2018). The arrival of Christian missionaries, primarily from the Church 

Missionary Society (CMS) and later other denominations, coincided with these sociopolitical 

changes, setting the stage for Christianity’s spread. 

Christianity was introduced to Ebiraland in the early 20th century through the efforts of 

European missionaries and African evangelists. The CMS, a prominent Anglican missionary 

organization, was among the first to establish a presence in the region. According to Okene (2005), 

missionary activities in Ebiraland began in the 1910s, with the establishment of mission stations in 

Okene, the political and cultural heart of Ebiraland. These stations served as centers for 

evangelization, education, and healthcare, which were critical in attracting converts.  

African evangelists, particularly those from neighbouring Yoruba and Igbo communities, 

played a pivotal role in spreading Christianity. These evangelists, often trained by missionary 

societies, were instrumental in translating Christian teachings into the Ebira language and 

contextualizing them to resonate with local customs (Ibrahim, 2012). The use of Ebira hymns, 

translated scriptures, and culturally relevant sermons helped bridge the gap between Christianity and 

indigenous beliefs, making the new faith more accessible to the Ebira people. 

Mechanisms of Christian Expansion 

Several factors facilitated the spread of Christianity in Ebiraland. First, missionary schools 

were a significant draw for Ebira families. The CMS and other denominations established schools 

that offered Western education, which was perceived as a pathway to social mobility and 

employment in the colonial administration (Okene, 2005). Parents, eager for their children to gain 

literacy and access to modern opportunities, enrolled them in mission schools, where Christian 

teachings were part of the curriculum. This educational strategy was particularly effective among 

the younger generation, who became carriers of Christian values back to their communities. 

Second, the provision of healthcare by missionaries was another critical factor. Mission 

hospitals and clinics offered medical care that was often superior to traditional healing practices, 

especially during epidemics or health crises (Adega, 2018). The association of Christianity with 

healing and compassion won the trust of many Ebira people, who saw the missionaries’ work as a 

practical demonstration of Christian love and charity. 



Abraka Journal of Religion and Philosophy                     Volume 5, Number 2 (October 2025): 59-65 

Odei & Adedeji                                                                                                                      P a g e  61 | 65 

Third, the political instability caused by colonial rule created a fertile ground for religious 

change. The imposition of indirect rule weakened traditional institutions, leading some Ebira people 

to seek alternative sources of meaning and authority in Christianity (Ibrahim, 2012). The Christian 

message of equality and salvation resonated with marginalized groups, including women and lower 

social classes, who found in Christianity a sense of empowerment and community. 

Socio-Cultural Challenges Facing the Advancement of the Gospel in Ebiraland 

The advancement of the Gospel in Ebiraland is impeded by a complex matrix of intertwined 

sociocultural and political challenges that affect both the receptivity of the people and the 

operational environment of Christian mission. Central among these is the persistence of traditional 

religious beliefs and practices deeply embedded in the Ebira identity. Indigenous rituals, including 

ancestor veneration and sacrifices led by priest-chiefs, remain influential and are often viewed by 

Christians as idolatry, creating a theological and cultural barrier to Gospel acceptance (Ogbonnaya, 

2017; CJHIA Fulokoja, 2023). However, following the view apt view of Omosor (202o), this is not 

to argue for the total relegation of African cultural values and knowledge system, as they are not 

necessarily antithetical to the Christian faith. 

The Ekuechi masquerade festival, a potent cultural and spiritual event, not only reinforces 

traditional religious worldviews but also serves as a socio-political platform where communal 

judgments and decisions are made. While culturally significant, the festival is associated with youth 

violence and social unrest, which disrupt peace and hinder Christian witness (Kogi Reports, 2021; 

CJHIA Fulokoja, 2023).Moreover, modern Christians in the region often reject participation in such 

festivals due to biblical injunctions against idolatry, creating tension between cultural identity and 

religious commitment (CJHIA Fulokoja, 2023).  

Clan loyalty and ethnic factionalism further complicate the social and political landscape. 

Strong clan identities foster divisions that inhibit unified Christian fellowship and outreach, while 

political actors exploit these loyalties to manipulate community sentiments, leading to violence and 

instability (Joshua,  & Oni,  2017). The youth demographic, burdened by high unemployment and 

economic disenfranchisement, is particularly vulnerable to manipulation during cultural festivals 

and political contests, often resulting in restiveness and violent outbreaks (Kogi Reports, 2021). This 

socio-economic challenge is compounded by the erosion of traditional value systems and the rise of 

moral decay characterized by corruption, intolerance, and selfishness—factors that negatively affect 

church growth and societal openness to the Gospel (MDPI, 2024). 

Another critical sociocultural challenge is religious syncretism, where many Ebira Christians 

blend customs with Christian beliefs, leading to diluted theological understanding and confusion 

(Ilechukwu et al., 2015). This syncretism is sometimes reinforced by the adoption of indigenous 

musical styles in Christian worship, which, while culturally contextualized, may blur doctrinal lines 

(CJHIA Fulokoja, 2023). Additionally, gender roles entrenched in patriarchal structures limit 

women’s participation in church leadership and decision-making, restricting the full mobilization of 

the Christian community’s resources and talents (Isiorhovoja, 2021). The challenge of low literacy 

and limited access to education further hampers biblical literacy and theological comprehension, 

reducing the effectiveness of discipleship and evangelism (Ilechukwu et al., 2015).  

Resistance to cultural change and modernization remains a significant obstacle, as 

conservative attitudes among some community members create barriers to adopting new forms of 

worship and Christian expressions that might resonate more deeply with the local population 

(Ogbonnaya, 2017). The influence of indigenous spiritual leaders and priest-chiefs is profound, as 

they wield considerable socio-political and spiritual authority, often promoting traditional practices 

that conflict with Christian teachings (Journal of Philosophy, Culture and Religion, 2015). This 

influence is further complicated by tensions between Christians and traditionalists, sometimes 

escalating into open conflicts, especially when some born-again Christians aggressively oppose 

indigenous culture, leading to retaliatory attacks on churches and Christian properties. 

Politically, the manipulation of cultural festivals by politicians to mobilize support has 

intensified violence and instability, disrupting Christian activities and community cohesion (Oni & 
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Segun, 2010). Corruption and inefficiency in local governance, often driven by clan loyalties rather 

than merit, undermine social development and hinder constructive church-state cooperation (Joshua, 

& Oni, 2017). The politicization of religious institutions further complicates matters, with some 

churches being co-opted into political rivalries that compromise their spiritual mission and cause 

divisions within the Christian community (Isiorhovoja, 2021).  

Additionally, insecurity and violence linked to political rivalry create unsafe environments 

for church gatherings and evangelistic outreach (Kogi Reports, 2021). The government’s approach 

to cultural expressions, including bans on masquerade festivals aimed at curbing violence, has 

sometimes alienated communities and complicated the church’s engagement with cultural realities, 

as these festivals are also moments of socio-political significance and communal 

cohesion (Òkéwándé, 2017). As Ottuh and Omosor (2022) also averred, the politicisation of religion 

is a major factor militating against peace in postcolonial Nigeria. This is implicated in the 

involvement of politicians in the traditional processes with the aim of projecting their selfish interest 

and thereby polarizing the communities and pitching the people against themselves. 

Furthermore, inter-religious competition, especially between Christianity and Islam in the 

broader region, adds another layer of challenge. Although more pronounced in neighbouring areas, 

this dynamic influences Ebira land as well, where religious affiliation shifts and rivalry affect social 

harmony and missionary efforts (IIARD Journals, 2024).  Other emerging challenges include the 

lack of unity among Christian denominations, which leads to inter-denominational competition and 

conflict, weakening the overall Christian witness and reducing the capacity for collective 

evangelism (Nwabude, 2025). Financial constraints and the perception of some churches as profit-

driven enterprises also undermine the credibility and outreach potential of Christianity in the area 

(Nwabude, 2025).  

Lastly, the destruction of cultural heritage by some extremist groups, including those 

claiming Christian motivations, has provoked backlash from local communities, resulting in violent 

confrontations that damage relationships and hinder Gospel progress 6. This aligns with a global 

pattern where acts of religiously-motivated violence, including the destruction of cultural and 

religious sites, are used to assert ideological dominance and can severely disrupt social cohesion and 

interfaith relations. 

In summary, the sociocultural and political challenges facing the Gospel in Ebiraland are 

multifaceted and deeply rooted in the community’s historical, cultural, and political realities. 

Addressing these challenges requires a nuanced understanding, cultural sensitivity, and strategic 

engagement with both traditional and political structures. 

The Way Forward: Strategies for Overcoming Challenges in Ebiraland Evangelism 

Addressing the complex barriers to Christian evangelism in Ebiraland requires a multifaceted 

and strategic approach that respects the cultural context while faithfully presenting the Gospel. A 

primary strategy involves the contextualization and inculturation of the Gospel message, adapting its 

presentation to resonate meaningfully with deeply held Ebira cultural values and worldview without 

diluting core Christian truths, thereby enhancing its acceptance and relevance (Ilechukwu, Uchem, 

& Asogwa,2015). This necessitates respectful engagement with traditional leaders and cultural 

custodians, such as priest-chiefs and clan elders; building partnerships with these figures can foster 

crucial dialogue and promote peaceful coexistence between Christianity and indigenous traditions 

(Ogbonnaya, 2017), mitigating social alienation. 

 Furthermore, tackling socio-economic instability is vital through youth empowerment and 

employment initiatives; church-led programs focused on skills development and job creation can 

directly reduce youth restiveness and vulnerability to manipulation, promoting broader social 

stability (Kogi Reports, 2021). Recognizing the volatile political environment, the church should 

actively engage in promoting peacebuilding and conflict resolution mechanisms. By playing a 

mediating role in resolving clan disputes and political conflicts, the church can foster reconciliation 

and unity within communities (Òkéwándé, 2017).  
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Concurrently, strengthening Christian education and literacy programs is essential; investing 

in biblical literacy and accessible theological training will equip believers to understand, articulate, 

and defend their faith more effectively in this complex environment (Ilechukwu et al., 2015). In this 

same vein, Omosor (2018) has canvassed for proper theological education as a means of ensuring 

socio-political stability as it will help adherents to understand the very essence of religion and 

deploy it as a veritable tool for harmonious interpersonal relationship and a better and more 

rewarding evangelical praxis in Nigeria. Enhancing church capacity also involves encouraging 

gender inclusiveness in church leadership, actively promoting women's participation in decision-

making roles to harness their significant potential and more fully reflect the inclusive nature of the 

Gospel within Ebira society (Isiorhovoja, 2021). Beyond internal church efforts, collaboration 

between church and government for social development offers a pathway to address pressing 

community needs like education and healthcare; such constructive partnerships can create a more 

stable and enabling environment for evangelistic activities (Òkéwándé, 2017). 

Culturally, a promising approach is the reformation of cultural festivals to align with 

Christian values; transforming significant events like the Ekuechi festival to emphasize themes of 

peace, reconciliation, and community solidarity, rather than elements conflicting with Christianity, 

can preserve vital cultural identity while supporting a positive Christian witness (Oni & Segun, 

2010). The church must also practice advocacy against political exploitation of religion and culture, 

with leaders speaking prophetically against the misuse of religious and ethnic identities for political 

gain while actively promoting ethical and unifying leadership (Isiorhovoja, 2021). 

Leveraging modern tools is crucial; the use of media and technology for evangelism and 

education, including radio broadcasts, social media platforms, and digital resources, can 

significantly expand the reach of the Gospel message and provide much-needed educational content 

across Ebiraland (MDPI, 2024). Equipping ministers requires the training of church leaders in socio-

political awareness, ensuring pastors and church workers possess a deep understanding of local clan 

politics, cultural nuances, and conflict dynamics to enhance their contextual ministry effectiveness 

and sensitivity (Ogbonnaya, 2017).  

Central to Christian teaching should be promoting non-violence and tolerance, consistently 

emphasizing virtues like peace, forgiveness, and respect for others as core expressions of faith to 

counteract the prevalent societal violence (MDPI, 2024). This aligns with the imperative 

of encouraging holistic mission addressing spiritual and social needs, integrating evangelism with 

tangible social action to address poverty, improve education, and enhance healthcare, thereby 

demonstrating the Gospel's transformative power comprehensively (Nwadialor & Nweke, 2014). 

Fostering authentic worship involves supporting indigenous expressions of Christianity, 

allowing and encouraging African cultural expressions such as Ebira music, dance, and art forms 

within worship services to deepen engagement and strengthen cultural identity within the faith 

(Isiorhovoja, 2021). Finally, ensuring sustainability requires building strong community networks 

for sustained Gospel impact, actively fostering connections and cooperation among churches, 

Christian NGOs, and compatible community groups to enhance resource sharing, collaborative 

ministry efforts, and long-term community presence (Nigerian Journals Online, 2017). 

Implementing this comprehensive set of strategies offers a robust pathway forward for effective and 

contextually sensitive Christian witness in Ebiraland. 

Conclusion 

The advancement of the Gospel in Ebiraland is confronted by complex socio-cultural and political 

challenges rooted in religious dominance, cultural traditions, political conflict, and socio-economic 

hardships. Addressing these challenges requires a holistic, collaborative approach involving 

religious leaders, political stakeholders, and community members. Promoting religious tolerance, 

contextualizing evangelism, empowering youths, advocating political reforms, and integrating 

humanitarian efforts are critical to creating an enabling environment for the Gospel. Such strategies 

will not only advance Christianity but also foster peace, unity, and socio-political stability in 

Ebiraland. 
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